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Foreword

The Journal of Nanasamvara Centre for Buddhist Studies (JNCBS),
which is renamed from Thai International Journal of Buddhist Stud-
ies (TIJBS), is published by the Nanasamvara Centre for Buddhist
Studies (NCBS) in honour of the late Supreme Patriarch Somdet Phra
Ninasamvara, the 19th Supreme Patriarch of Thailand of Wat Bovo-
rnniwet Wiharn. The late Supreme Patriarch’s name has been honour-
ably used for the Centre since its inception.

Although the title of the journal is changed, the scope remains
unchanged to its previous issues. It focuses primarily on textual stud-
ies and critical editions of Buddhist manuscripts in Southeast Asia in
particular. The JNCBS will entertain any research work within the
umbrella of Buddhist Studies.

The maiden volume publishes some works which cover early
Theravada Buddhist concepts to modern trends in globalized Bud-
dhism. A significant portion of the journal deals with aspects related
to Pali textual criticism. The present issue, apart from two obituaries,
has two book reviews.

There are two obituaries: one is for the late Supreme Patriarch
Somdet Phra Nanasamvara and Lance Cousins. The former was writ-
ten in a long article by myself and was summarized for this journal
by Peter Masefield. The latter is permitted by its author, Prof Rupert
Gethin himself to republish here. We asked for republication it here
because Lance was a major contributor and closely gave many advices
to me when I started the TIJBS right from the very beginning. Lance
also published his last article in his life with us entitled, ‘Abhidham-
ma Studies II Sanskrit abhidharma literature of the Mahaviharavasins’
in TIJBS.! More importantly, Lance told me that when he was in
Thailand trying to practice Buddhist meditation following the Thai
tradition, on many occasions, he came to practise under the guid-
ance of Somdet Phra Nanasamvara, the late Supreme Patriarch at Wat
Bowornniwet Wiharn. So it is appropriate to have the two obituaries
in the same journal.

As usual, in order to maintain our standard, we follow the dou-
ble-blind review policy in which both the reviewer and author iden-

1 TIJBS Vol.IV (2556 [2013]), pp. 1-61.



tities are concealed from the reviewers, and vice versa over the course
of the reviewing process of manuscripts. The policy is mentioned at
the end of the journal. Lastly, We are delighted to inform you that
the journal will be published yearly. Hopefully, scholars in the field
of Buddhist Studies will contribute for our forthcoming volumes.
We highly appreciate the contributors in the maiden volume of the
journal.

Pathompong Bodhiprasiddhinand
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The Sitra Illustrating the Origins of the Stapa
Commemorating Bodhisattva’s Body-sacrifice
to save a Starving Tigress, Transmitted in Gandhara:
Text and English Translation1*

Junko Matsumura

Abstract

This article presents an edited text of a sitra dealing with one of the Vydaghri

Jataka versions existing only in a Chinese translation (Taisho no.172) to-
gether with its English translation and annotations. The text is obviously
connected to a monastery once existed in the Gandhara region, to which
Chinese Buddbist pilgrims like Faxian and Xuanzang visited and left re-
cords. The translator of the text, Fasheng, also traveled to India shortly
after Faxian, and probably obtained the original Indic text at the same
monastery, and after returning bome, be translated the text into Chinese.
However, the Chinese text in Taishé bas an extraordinary large number
of variant readings, many of which clearly seem to be better choices. This
fact comes from the predicament that Taishd’s text is just a copy from the
Korean Tripitaka 2nd imprint. Therefore, it was necessary to make a new
edition by systematically comparing all variant readings in the xylograph-
ical editions of Song, Yuan and Ming. Along with these, the Shagozo MS
and never-before collated Kongoji MS in facsimile are elucidated.

Introduction

Below are the newly edited text and its translation of the sizra named
the Foshuo pusa toushen (yi) ehu gita yinyuan jing 0% w5 (£R)
kSR S IR FRRE (Thaisho no.172, 3: 424b5-428a12). This siutra was
translated from the Indic (probably Sanskrit) original by a Chinese
monk, Fasheng {5/ (ca. 406-479 CE), from Turfan at the time of
Northern Liang dynasty (397-439 CE). The content is a version of the

*For the completion of this article, I express my sincere gratitude for improvement
of the English and some valuable advice from Ven. Anandajoti Bhikkhu, Prof. Dr.
Michael Radich, Laura G. Fukunishi and Aiko Umeda. I also would like to express
my thanks to Dr. Samantha Rajapaksha, who invited me to publish this article as an
editor of the Journal. The responsibility for all the shortcomings, however, rests solely
with me.

Journal of Nanasamvara Centre For Buddhist Studies I (2018): 125-162.
©2018 Nanasamvara Centre For Buddhist Studies, the Foundation of His Holiness

Somdet Phra Nanasamvara Centennial Commemoration under the Patronage of His
Holiness the Supreme Patriarch.
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famous Tigress Jataka, which narrates the Bodhisattva's self-sacrifice
to save the lives of a starving tigress and her cubs.! Although this jaza-
ka story is very popular and widespread all over the Buddhist countries,
the version found in this sizra is particularly unique, because its plot
line is very different from any other versions, and because this story
is evidently connected with the stizpa that still exists in the Gandhara
region. The famous Chinese pilgrims, Faxian {£#H (ca. 337-422 CE)
and Xuanzang X% (ca. 603-664 CE), made references to this stipa in
their travel accounts,? and based upon their descriptions, Cunningham

" For various versions of Tigress-jataka, see Matsumura (2010). The most famous and
popular version is the one in the Suvarna(pra)bbasa-sitra: See Emmerick (2004), pp.
88-100. In the preceding jataka story in the same sitra the Bodhisattva is a merchant
son, Jalavahana, and learns medicine from his father in order to cure people's illnesses.
2 Faxian relates as follows (Giles (1877), p. 18 (=Taisho no. 2085, 51:858b8-10); cf.
Legge (1886), p. 32):
Again travelling eastwards [from Taxila] for two days the pilgrims arrived at the
place where he [= the Bodhisattva] gave his body to feed a hungry tiger. In
these two places there are also great pagodas, adorned with all kinds of precious
stones. The Kings, Ministers, and people of all the neighbouring countries vie
with each other in making offerings, in scattering flowers and lighting lamps
without intermission.
Xuanzang’ s account is as follows (Beal (1884), pp- 145-146 (=Taisho no.
2087, 51: 885c13-23):
From this place going back to the northern frontiers of Tu-ch'a-shi-lo [Taxila],
crossing the Sin-tu river and going south-east 200 /i or so, we pass the great
stone gates where formerly Mahasattva, as a prince, sacrificed his body to feed
a hungry Wu-t'u (Otu, acat). To the south of this place 40 or 50 paces there
is astone stigpa. This is the place where Mahasattva, pitying the dying condition
of the beast, after arriving at the spot, pierced his body with a bamboo splin-
ter, so as to nourish the beast with his blood. On this the animal, taking the
blood, revived. On this account all the earth and the plants at this place are dyed
with a blood colour, and when men dig the earth they find things like prickly
spikes. Without asking whether we believe the tale or not, it is a piteous one.
To the north of the body—sacrifice place there is a stone stiipa about 200 feet
high, which was built by King ASoka. It is adorned with sculptures and taste-
fully constructed (builf). From time to time spiritual indications are apparent.
There are a hundred or so small sziipas, provided with stone niches for movable
images (or stone movable niches) around this distinguished spot. Whatever
sick there are who can circumambulate it are mostly restored to health.
In the early 6th century, Songyun KZ% and Huisheng #/Ealso visited the same
place (Wang (1984), p. 232 (= Taisho no. 2092, 51:1020b6-11):
Travelling through the mountains southeastward from the capital city for eight
days, they arrived at the place where Tathagata, in his ascetism, gave himself up to
feed a starving tigress. The high mountains presented a majestic appearance, and
perilous cliffs soared into the clouds. Auspicious trees and sacred fungi grew on top
[of the cliffs] in clumps. The forest and fountains were beautiful, and colours of
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identified it with Manikyala Stupa near Islamabad.’

Fasheng himself also traveled to India about 25 years later than
Faxian, and obtained the original text during his travels, most probably
at the temple where the stiipa belonged, and he translated it after he
returned to China.” However, the Indian original text seems not to be
extant.

This jataka story is also interesting from the viewpoint of Bud-
dhist concerns with medicine. In this jataka, the Bodhisattva cures
leprosy with an ox-head sandalwood, which is often referred to as the
most precious kind of sandalwood in Buddhist literature. Moreover,
when he decides to offer his body to the starving tigress and her cubs,’
he makes a vow that the stiipa to be built [in order] to contain his
remains should cure all illnesses of those who come to worship it, and
this vow is given a guarantee by the deities to realize. In this jataka
story, his body directly saves the lives of the tigress and her cubs from
danger of death, and afterwards, through the stiipa containing his re-
mains, he indirectly cures the illnesses of many people.

There are some other jataka stories, in which the Bodhisattva's
body directly cures diseases. For example, in the Padmaka-jataka, the
Bodhisattva cures people from an epidemic disease by having killed
himself and being reborn as a huge red fish.®

The Chinese text in the Taishé Tripitaka is quite defective as the
fact that there exist such a large number of variant readings in propor-
tion to rather a short text may indicate. Especially when the variant
readings of <—=> in the Tuisho Tripitaka edition, i.e. Song, Yuan and
Ming editions, differ from the text of the Taisho Tripitaka, they always
appear to be better readings’. Therefore, before making the transla-

the flowers dazzled one's eyes. Sung Yiin and Hui-sheng contributed some of their
traveling money to build a sziipa at the summit, including a stone monument with
an inscription in the /i (clerical) style to record the achievement of the Wei. On
the mountain there was a Shou-ku Monastery Wi =5 (Monastery of Collected
Bones), which housed more than three hundred monks.
Cf. Chavannes (1903), pp. 411-412 and p. 411, fn.3. He refers to this sitra in the
footnote.
3 Cunningham (1871), pp. 152-172. Based upon Xuanzang's account, Cunningham
thinks that the present Manikyala Stapa did not exist at Xuanzang's time.
* For Fasheng's biography and his travel account, see Matsumura (2012), pp. 58-66.
5Cf. Durt (1998).
6 About the various versions of the Padmaka-jataka and similar jataka stories, see
Lamotte (1970-1981) V, pp. 2298-2300; Okada (1992); It5 (1998).

7 Refer also the editorial principles below.
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tion, it was necessary to make a critically edited text. I collated all of
the readings shown in the Taisho Tripitaka edition’s footnotes together
with MS reserved in the Kongdji 42H|<FTemple in Kawachinagano
AN T, Japan®, and the Shogozo BE5E}K MS published in digital
form, and made an edited text. As far as I know, no previous transla-
tion of the sitra has yet been published.

Abbreviations of the material used for the collation
T: Text in Taisho edition
K: Kongoji 4lll5F temple MS, undated
S: Readings of Song edition as given in Taisho
Y: Readings of Yuan edition as given in Taisho
M: Readings of Ming edition as given in Taisho

Sh: Shégozo LR, i.e. <= > in Taishs, collated directly from
MS published in DVD edition. According to the colophon,
the MS was completed in the 2nd year of Jingokeiun 5
5ZE(CE 768).

Editorial Principle

The edited text is made based upon Sh, because this MS is the oldest
among the MSS and xylographical editions I could make use of. Its
readings usually coincide with SYM and K (there are only two case
that only SYM have unique reading: See fnn. 282 and 283 below),
which means that the readings found only in T are unique ones simply
adopted from the Korean second xylographical edition. Sometimes Sh
shows closer affinity with K than with other material. Unique readings
only found in Sh are as a principle not adopted, because most of them
are apparently scribal errors. Although it is desirable to maintain a
uniform principle in choosing readings throughout the whole text, I

8 The photographs of this MS were taken by the members of the Re-
search Institute for Old Japanese Manuscripts of Buddhist Scriptures
at the International College for Postgraduate Buddhist Studies in To-
kyo. For the database of the old Buddhist MSS preserved in Japan, see:
https://koshakyo-database.icabs.ac.jp/about/site_en (last retrieved on
2/8/2018).
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was sometimes tempted to adopt the readings which seemed to be bet-
ter in the context for convenience to present a smooth, readable text.
Whether this method could be pertinent, the readers can judge from
the variants given in the footnotes.

Generally, I did not note all the alloforms of Chinese characters
that appear in MSS, since there are often no printable fonts for them.
However, as far as I could I noted them for the interest of students of
paleography. K and Sh write instead of #§ simplified form [{iy—[Li+
/N], almost like modern /I8, throughout the text. Sh always writes 7t
for %, and 77 for &%; K almost always does so. There are also some
Chinese characters which Sh and K write simplified forms, like & for
&, BE for FA etc.

Chinese Text
b A9 T By i RS B IR AR 1
b E B B b P ik kaE

WG FRR, — W E b R e BB YD PR, AR L
BT, REITEREAR"RKREEBAIENTE, BHEZILEA
gL BUEEmBERBAE K O HEL. A LR R EE
TR, WA RORBUCHE S HE RS, Rpel g tim
BREn A, WP RIRREX FAMS: “SH ISRy
EifH A Kk, ZPTEERR RS, MEVRRRRERULAR.
R Ak ET SORE M O LETEARAT KM KRR, Tk

9 S omits ffiFH.

0 TK add £f; S addsfl.
" Sh adds —%.

2'S omits [5.

3 TK omit &

4 TK add ¥&.

S For KE AR, TK E K.
6 TK omit {5 .

7K omits JR.

8 For f#, Y Ril.

19 For ME, YM ff.
VFor &, S il

AFor A K, S HA.
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7 PEEE REEMERTOR.T RAERTEE: @S ILBh
Wb, A KEAGFEEEE.  EARTPETFR. A4 He
FERLE KP4 EMHEER. HEREEESEEA. ASTL
ik KR, RTAPFERSM. ARFIEAHE R K
TR CHRIEE. ERRERE ML OSTEIE Y. BRI .
DUNEACE AT, BB A ETIR A, EE AR R
RAGEB VI, RN A, W TR AT HIR
R ErE S HREEE . FIEER, HFERrEEY,
TR, 7 PRIEE A TR, M A kTR,  PRUREE
HE, PWEHEE, OFERIEE, MRERFECRDR AMERE. fLHE, ¥8(
fe- I+ =451, 26, BEESE . HmFRMYE —.
Wy, KR EE &Rk, AT EREEL, S
— U HEEER. WRRAAESIVEER R, BAFEE
AAETEM, SRFMATF. AT R ERILAS BRI & 4 B e
HORGESG, TG, KREWRMEERY). HEMESIRA)E
.9 KRR, SHAANERRER. ERKT: “RAiR{r
T OKRTFEH:D DB R AR A, ARPEESRR SR AT
Z. ML EErAfiz, MAER, WERE. SR ECH
U PERE KT, REREBITREAR. " 5 Bl
R SR 7

FIE R FTREA R AR, K034 FREEE, K
ARG, REXFAKTS: “RA&EtT, &L
RRIRERAT, B SREMe, Bn AL E it
RR.” AR L G 28 B+ R AFFER K

2§ omits .

2 S adds H.

2 For $Y, TK Z=.

% For 5, S Bk; K Ji? (almost illegible).
2K £? (almost illegible).
27 For fiffi, T #f; S FE.

28 For 4, SK Fii.

29 For %%, Sh F5 3.

3 For i, K 5.

3 For &, K 1A.

32 For 42, K A

3 For $%, TS &.

3 For R, TK {lR.

3 For #&, T K.

3 For 18, T 5.

37 For KK, Sh Lk,

3% Forg, S A.
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ke, FHHTH, BAEEY. BAKTFE": “@BOHg
HMZ. " SR RVER R i, B T
BE AR, KFEG: “RAZE, FHES, KI5
& OAEBEIECY, BN, SEZYE7 BIERA
HYPHEK, FILERERHER, Rty EEs. AWE
B Bl — RS T 88 BDDU S EfusE 2 .

WPEERERY, AU AL e 2. KON RRIE
W, DO AR i, —BeE - m T, R EAR
. BB ARRE S A EERH: B, RAEWN
BAYRZEE,  mIORMEAZ. T Ik B R TR
A —BREAES: “SEMWRENGCEIREA. A KA
REFEFRLT TH: HERMEY KR Rl ”
EH: “RAFEEITAR. BSARA, BAIEE " B2
HART: “FEAIEE, Rz

WFEFERY, WAMGGEHE:  “WOEAE MR, s
R BEAR, A LCERI AR, A ROk
HifE, fERKE. BEME. &5 BELIET R M, 7 5
DUESRFAFDEME, 7= BEE. EA2D, BLORL, D
& EREE. BEERAZEE AR REES, Bk
NfE, MlEZ, LT EEREMEER, KETiEE

39 TK add& A.

40 Forf5JE, TKJE &,

4TS omit 5.

42 Forl¥r, T £}

S Fort,Y T.
“TForffiflid#, T Misg & N; K filEsga A.
45 Forfg, M F&.

46 Forfll, TS .

47T omits 74.

48 For RILAIL, TK LLt4.

49 For #f, K #.

50K omits —.

¥ For 155, TRZ; K 5.2,
52 For 4-BEMHE, T 44 4 SAMTE.
8 For H, K A

5 For i, YM 7%.

% For fi§, KSh 4.

% For 74, KSh & throughout.
57 T omits FE.

58 Sh omits .

% For f&, T AJl.

80 For LA, TK .
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R T EM B R DUS RGO G =8 0. i 5

BB TIL, 62 /RAB (8 S0 i TR AR AR . BNos (i

FHZ ARETIRS, (EB S ER RS, ERAE . IR TE

AR R, (Tiihs, FEEDEE.” HE: “HE sk

MEAEoL Mg, SOARIEDL JCHT SR/, wifE

PETRS FA KA MR, Gk f?” ZH: “BRERE4A

OEARCRE.” H: ‘Bt HEMOMAEHSE. |5
W BOE?”  KFH:  “Baffnke, SEEMY, A )E .

EEMNL, AEAZ. RLEE, BEHE.” EH: “RA

TE1TREE S . (EERITEE, 1T FEPT RS, FEACREEL

T R L b, bz $, K0 A. LAERA,

FARTHGE™. " K& H: “BARBEZERA, 1THEER

BoRFER.” EH:D “EE, EAMEE. KRR AL

BIE, S, MESR—RAMETREGE. T ZH: “PrREME?” K

FH: “BSHEREEM W, DURRE R TESIE R R EWE

B Bk AL RO EEEL . B R,

M ZWFEIA 2. PTECEERIEEY Sy, BAREZ.T KT

F:o 8, JCUWHET:, FeLASZRim. FeafAmle. I L.

NPBRESERRARIE. . FH:  “WATINEIEET &, JWEE

RF, BERVEEE.” XNFHENEMESEE, “HAREHINERR

ZH, BAG.” BN B L, GERE A T

H, ffEE AW+ H. BEGEZARNRE.

61 For 4, K A&.

62 For T, K 1E.

8 For RlI, TK F.

8 For IR, K K.

% For &, M Fk.

% Sh omits JAl.

87 For fH, K PL? (almost illegible).

% Sh omits .

8 For F M 44, TSh %4,

70§ adds .

™ For HIl, K Jif.

2 For 5, YM HI|.

73 For it, K 4.

™ For [@i%, Shgib; K giss.

75 For [, TK 7.

6 For &, TK &.

7 For {8, SK & .

8 For JREE, S JRA; TK JREL.

9 For Fix2, STK Jiti .

8 For P4, TKSh .
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WK TR AR, BRI T REERAT
SRFAFATE. " EREEERM MR AR, RANEPE
WlRie, MBS ESCSONEERE.  ARRRMRNG SR, SR
BEIKT. FERAMERK 7 BRI, BIELS L2552
FEEHYE, RECSART. ERRAS TSRS, B
BRI, BRRANFFANFHE.  REERZEER
B, Ty RIRNVEEC W PHArHEL H . SR R AT &
o HEREEHEE, MRERAT, BRI AR
BRI E AR, SRR PR .
BIFIREY . 5B RS RME R M. 508 55 HT
Az, " HIEE, Z2REK. B4 EEEREET, 50
HE, BE5FE" KABH: “HERE, EEEY, &
Loor, AEALUEME TR EH: “BRAESR, Al
oY K. BAREE. RS A0Eg L, MR, 25
BT RATRHE: SRS AEME, SR, R
Zelong . WS AL, MEE SO LRSS EST

8 For #f, K &B.

8 For #f, K AB.

8 For 1, S 2k.

8 For IR, K k.

8 TKSh omit 4.

8 TS add = H# F; K adds Ma.
8 K omits 5.

8 For 27, YMK A%

8 For/a i, T I /m.

9 STK add BthiZ.

91 For £, S HE.

92 For Wz, T Wi 5.

9 For 48, T &; S EE.

9 TS omit &.

% For Iz, T WER.

% For 7%, K %.

9 For J&, T .

9 For 2, SK 7.

9 For %, Sh =&.

100 For &k, T &, K a3k,
101 For {f&, Sh 7.

102 Sh omits 4.

103 For %%, S ‘& ; Sh omits 5.
104 For 7%, K E&.

105 For 3¢5, S K.
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EW6ﬁﬁ%ﬁf“”# RAJEhD, 1 eaemLea R R ),
SEEHEA LR T BERANE, #RiES: KA ARk

ﬁ@,ﬁﬁﬁﬁauﬁr.@@ﬁiﬁmﬁﬁﬁﬁf e

EoRER NSRS AL, #EEE

NFBRFEEME], W H T2 =M@, O PR
Ak R EIR AR, AR R R R S B T
VT, g TREETE. Y EALEREAN, £ TH
%+% VIR ER A EEUFER T8N, X725,

RREEREARR. RRRIE. KRR NIk, 2
Tﬁ@BTﬁWLNEWMIT%Ql WJE A RE M R G, 1
RORFRSE RGN, AEEETIHET  SUENEHE:  “EE
e AN AR AP AR R, B s 1 E AR
FoiHEEE " RARSEEARE. AKFE:
TEEEEEE L. BTN AT &E . K&
H: “fGE—%, BMANE” KRH: “Fa” K¥H: ©
SUMEERERE.” ¥ BH: “HA, SER&R.”  KT1E
ELRSEL. & AT EREIA W, LIEETAT. EhEE.

108 For ‘&, T Z%; K illegible.
WRWMﬁTmh%m

108 For fE#c, KSh i /5.

199 For mLEH, KShEARAL (88 can mean “hairdo”).
110 Sh omits A~ Hi..

™ ForoL K, TSK KF; YM KK, The reading, L7 “husband” is better, since K
7% means “senior official, physician, doctor”.

"2 K adds [fE - ~].

"3 For ${HL, S HLHL.

"4 For IH, S IR, T I [H +75]; KiK.

15 For LA 52K, in K only)= is legible; other three characters are illegible.
116 For ##, KSh /7 throughout.

"7 For 4%, TK LA; Sh omits LA.

118 TKSh add %.

"9 For LA, TK E.

120 For i, T [H +75]; K .

21 For FELIX;, S B .

122 For &, TK%3.

123 For ¥E By iy, KSh FFHE Ay

124 For 154, S ©14%.

125 For 1, KSh j&.

126 For u], TK {a] %,

127 For £, S £t

128 For 3%, Sh .

129 K omits 4.
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FARFHEREREE. BHEANERRAR 3R aEEm A
KF. FHBHLGRT.” RABEMIERK. ' 0FmE
H: “F YR TLE2REE, priEsEmiieE " W
PRERLSER T L), BR B AR, TR T &
N, EREME, MR ERAE, KRR AFER,
AR, AT “HEWAFE,  FEESh, SRR
=R EH: HET RXTMER, BELE, EER
B.OBEIRE, SARE. EAWBRESECA, MKTEZG
B, EERGEAN TS, KFEAERERY, AR Y
g, Afick BN, —HFZHH BN, UTARE S
. WRPRERGER REEKTH: A LS ERERT
A, FARE MR E. & BUE AT D
H, BREE.”

WA L@ S 0E L4 H B, BILEE T, fEl
EOREERE . BT TIE SRR R, BULR T A E
&= WK, RERAEAR EORER R, blfEREE
B ARG, WURCKFRREE. KD EGRER.
WORE. B =R, TR AR, BTk
oA, EMERE, BARBRES RS LR, M HUE AEEAT
PERIE TR, AR TR E L. fERh e E
M. RERFEEROERIA T KT R gEEAA, B
BEAHER. SEWFSTEEAEE R £H: “—
ik, MG DABGEEE. ° IR E RS IR R, BT
IR, AREEAEEE. et mEch.” Bl
R, REREH: RFAEREL, SR

130 For ¥, S &-.

131 For ik, K 7.

132 For &, K T2. %2l is obviously used as an equivalent of Zf&. When we search’%Z
% in SAT database, we get 8344 hits, while ZZf2 hits 1383 cases. See DDB s.v. Z[.
138 For AR T HiE, TK R EHFiA.

134 Note that zidao 718 “filial duties” is the title of the 24th chapter of the Xunzi ] T-.
135 For fLi, K 1L #38.

138 For %%, K 4.

137 For M, S fig.

138 For i, Sh .

139 For fig, K §F.

140 For 4%, S #%.

1 For 48, S #&.

142 For ‘i, T /N,

143 For 4% K =.

44 T omits F¥.

1
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Fa, BEARIEEL. JEwranfe], EHREEBEHE CLREEE
BHE.” ERNEREWERAT. “BAFFFavefR. 5%
WP AETE. A RAJFICFRER 2. RG-SR BT
PR RTEBMONE, REIE. T fE A i A O
e KFPEH: “EWERETEARAE. B0, M
PR A AL, EEERE MR AR AR
RRREERGE. 5B HOEEACRE. A RANE, JNERESR
AT, wELE EEEFHE . 7 E2EAEEH L
#. ERIFEME, T KA RERABRKS RIS
7, BEEANTRMS 2 B, MR H R REFEGYE, 8
PORERTER B, BURFRRERCREAR, KA. RAH:D S
RIRBPIUIR RS, LERSBhER 7. RS REE
A" KFREARAH: “BRELSIESMR. a0k
HAARh R FEETREERE HOEE, . =
WE R AR, BERERESEES. " RERAKKTF
i, RARFEOEREEAESR, AIDRMEEEREmiE. R
EMEEI NGO F0E,  BLEEE R A, 0 MERTRA
BUKF- IR, HeOeml Cuasa oy g cnbpE ok 22 s, B RS

45 For {5, TK fi#.

146 For ¥f, T JR.

47 For ¥, TK .

48 K omits 2E5E.

149 For 2231, K B4,

0 For A, T H.

81 For 1, T #k.

82 For 75, T HE.

153 For I, K LA.

54 For IR, Sh #&.

185 For 2&, T .

156 For &, K JH.

157 For i, TKS fi).

158 For £, KSh [1+%6].
189 For ¥, K 7.

160 For ¥#F, T 3R[EH; S omits &
1 For &, S i&.

162 For M, S HE.

163 Sh omits K.

84 For #, K Ab.

165 For i1%F, TS omits 1°F; Sh ITHE.
186 For fL, K L.

87 For £B, S HE; KSh K.
188 For #%, Sh, K [&+47].
189 For fi, K [ifi.
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FERL RGN IR R, B RE . RE B R AN M KT
£ “HrarEit s, EE SRR HWELZ L
s, AERINTLMERGE. EARZEBTREME R, 4 BT
MERE. SRR ARL " RETRAG TR
LA/ K. RPIRFIE AT FFER R, Rl WA SERE. 1R
Bl LR R A AREAE. KA IR TRIEASCRE. Y

TS R LA,

HFAREERS. A —JRREOHE S L. RERK
Bedy, RRHOFEAESS HAERE. B EET e
TEAL. BEFHLNREmRARAL RS REPE SR AL HTIE SR AR
M-, BRI ERAINE L, RERMREEAHEIE GERERS
FRIERA. SRR KFHBEEH:  Ek BRR
2.7 OERIEE TS, RERHR TR EETEAREL. ST
EUEERANE.  BSHP AL, BAGEEES)
EE, RAONE. HNERE AR IERE: “BAEHRRARE

70 For Vi, T W,

7 For [E], KSh .

72 For fE1L, S [LJE.

73 For [E, KAZ.

74 For J&, S KF.

175 For 1, YM 1&; KShi&.

176 For %, KSh #.

77 For 2K, TK F3K.

78 For ), T 1.

79 For |11, YM_E.

180 § omits k.

81 For £, SSh ZE.

182 For K[, TM [ K; K omits K.

183 For %, SK —.

184 For 7Effk, TS ffiatE.

185 Sh omits JiE.

186 For B, Sh H[I; K BEAN.

187 HLKFTIE literally means ‘“fire of hunger that presseson’ . For example, & %1—1]]
kR, HLKPTE, & /LHERS You should know that for all hungry ghosts the fire
of hunger is so imminent that their bodies and souls are being tortured (The Pusa
benyuan jing EFEAFRAS Taisho no. 153, 3:59al).

188 For M, K HL.

18% SSh omit [-.

190 For J&, S I,

191 For ¥, Sh 1F; K illegible.

192 For 5, Sh .

195 For i i = #E 85, K illegible.
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BB CENE R LR, (T2 SRR,
KFEF: “BEARERTY, A& ELE LY.
L HFTHERIST L. AR, AR AR
R R . AR, A RE. T K TR
Fo BOROKATER TG LR H, Rk T L
5.

FPOFE MRS, BIEBRIE AN, FFFRE™ Lt
E VN o Rl e STTD) Sl e N i YU = /SR /S
RNAUMERANRIZERER: A B RertEa, Pra ol
WAKERE, Gl HRIRIRERIESY. REESE, KR
BHOf, REEGR. POSUHEY, SHKkHEE
HAPIALEGE.  PURERE ot U uB
U S A R ML, R e ARSI Iy, A
M R, EMRZ RS, RASEMEES S
FRELgE, CORRERRN ARG E. EEE: A

194 S adds #5.

19 For X, SK %&; Sh [K+ ].

19 For 5%, K .

97 For &, KSh &.

198 S adds —.

1% For &, K illegible.

200 For 5, K illegible.

201 B3 B, is here used as a verbal auxiliary denoting passive voice. &
literal translation of the phrase may be ‘you should never be forgotten.
202 For #&, KSh FrF.

203 Sh omits 1i.

204 For 1R, S ¥ L; KSh PZjp.

205K adds 22

206 § adds BR.

207 For BRE, T BEL

208 For K, K 3.

209 For 1, TK 7.

210 For i, KSh [if.

211 KSh omit IREXF.

212 For A 20, K illegible.

218 For F, K illegible.

214 For %, KSh .

215 For 35, Sh 1.

216 For {55, S 5 &!; Sh B &l; K E(?) &
217 For iR, T /.

218 For £, K illegible.

219 For 7%, K illegible; S add &&.

20 X omits 4.

13

to forget’. The

)
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ROUMPI=RBIRIE. RRERIE, RLBEELBRS. &
VRSN SRR, BEART TR, AR
REELME, MIEARE A LRE. HERES, #
KUEFIEHE”  RMEARSTR . RS, &
TERE R 2R OII R, & TRYEN. PR AR
EE T,

WPEEEHRE A\ FIAI 2, 2 RO R pepnms PaRAs. 4k
SRRHLEZE) LR, A BEN B Bsa e, BCATRE, sAl
BHEEME R . MR EFEERER, RRWRMRES, HHAER
BT ER, AR RERZL.  (FB LA HEE S Pe i
KT, MMBRE:  EEk, EEERERE RAAEAAE
5.7 WREMROAEKE. AN EIEEEE.
{IPNHEES IS

ER#R NI BB R R R, BILERAT, BIFES
. MERENR, BERCK, 4E3, $hdn, @kl AOR, 1REEPSE
fERH, ARATF. A NEAES . MERAIA A
FATEIREAL.  BIORRTAT, MERANETAFHERDH,  Phiim B g
A5, JERESSHERTFOME R OER. AR LR AR AL
£ EEARAEGR EE RAHD NRETF AR

21 For [MEA, TRAM.

22 For #%, K 14.

23 For 3%, S &.

24 For &, S .

225 G adds BI1.

228 For BE, Sh . For FERF [N 2 FEHE, K illegible.
227 For 1, K {E.

228 For ¥, S BE.

229 For «, K illegible.

20 For [RE}, S BHIR.

231 Sh omits Z K.

22 K omits M.

2 For B, T H.

24 For BE1E, S (& ; Sh omits .
235 For i, S #; KSh J&.

26 For ], K FH.

237 For 3%, KSh 1.

238 For i, T [M; S 1&; K illegible.
239 For f&, KSh 3K.

20 For 55, TA.

241 ¥Sh omit 1.
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FHD ERAE I E AL T 2 RAHD Rk,
BER.” HEMORNMSRERR . ERME TR VR
N2 RERERACGEEM, MEEEE: KR FELREFRE.
REE. FHENE.” REERFRAGELSR LR RZE
MORAEREMRAE Bl WIRFREEMAARE EH CKTRE
by e &, DIREPSR. AMERRMOEIRFEER. 7 ERAE
RIS PEERIR 7Bk, EMRNERRRAIERER, 2EIER
SURENLAY.  ERPIRARPER S L, DT ETRER AN
N BCRTEREHBER 752, (ODFTHERERG ISBIGS H (i
ATIRE. 5 AKMERESR. SR EmeER. ok
REAESAIMA . RFERFEMER.” B REaE: “X
FATHEE R, ORI ATIR . RO LR
feag. 7 RIS HY LA 1200 AP HE MR A A 7 700 e Rl
B, REECORRSTHAE SN, LUNRBRER T, R LU

22 For i, K T

243 For ;3511, T 7.

244 AN means ‘to faint, to swoon’. Cf. ERIFEL S, JHH KEE, 70 M BE R 4%N
A LKz B Tfk The king heard the minister’s words and, furthermore,
was greatly surprised. He fell from the bed and, in anguish, he fainted. People sprin-
kled him cold water, and so he recovered after a short while (the Taizi Zudana jing X
FIHREEHE (Taisho no. 171, 3:419¢22-24).

25 For fG 40, KShiCfE.

246 For 28, Sh %&.

247 For fEWE, Sh HEEE.

28 For B, TER; KShE.

249 For MERR, S BREZ; K illegible.

25 For jg€, Sh F~.

251 For Hi, Sh K X.

252 For R, K K.

253 For X, TK.

254 For g€, Sh F~.

25 For [E, T [5 +%]; K illegible.

2% For %, TfE.

257 For X, SM K.

2% For €5, S .

259 For #¥, K £R.

260 For 4 KSh JEEE.

%1 For K&, T KK.

262 For 5, KSh [H above 3E].

263 For #f#], K writes a character similar to j.

264 Sh omits H.

265 SSh omit ¥.

26 S omits &.

27 For %, M BX; KSh #&.
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anhgz. R HPSHE-CEE, MMM, A IUm
e H. SRR RMUR I IR, B A U
N, ERAFERRGEEE

b RO TTERE R, T PR EEAIS K
TR RPCHANE R, RPR AN REEANE, @RS R RE,
(S PNEIESE Rl O« PN P I e (TN D e
B EAERERth, 70 RPEE M R, RN Bk
HORERRAN.  DLEATREAE S A BoR A, AR AT L
By, AEAGMTER R " PhBURRREE R A EN T,
I PsEE. O\ THEREGASERE. AR
AR pLE. 20 Ok, i k2. 2

WRFER ERIGLE, BRI AYE, AR SRS i
peds. ABERRE L T AMEEREEE, WA LT RMENF
.

TR, TS FLAHE B A AR M RS E TR TR, K&
FERESN, AL P BEE SR TR X AR, 2Bk bt

268 XSh omit .

269 For TEAEHE R, KSh R#EE.

20 For I, S B HS.

21 T omits 1.

272 § omits .

273 For [, SSh 13%.

214 T adds .

275 Sh omits &.

276 Sh omits 1.

277 For f%, Sh Z.

28 For 1%, YM B,

279 For K, T E; K illegible.

280 For &t %, TK P&R.

281 For ji, S #L.

282 T adds FHESAEA (Tanxiang=Khitan edition has a sequel); Both YM have the
ending title of the sitra in the next line (BEEMERITYMERE FARE); T com-
ments that in S, 127 characters from B up to B0 directly follows after #8#51M
= (AR BFA_T1F <R> EEBHMZE), which means that S text is
same with K and Sh. A indicates 225+ KJHAE: See Fujimoto (1996), pp. 241-
282. T’s reading, FHISCAHE A, gives the impression that the remaining paragraph may
be an later interpolation, but Song edition, Shogozo MS, Kongéji MS and Tanxiang
FHedition (which was collated to make the second imprint of the Korean Tripitaka)
have the last paragraph without any sign of its being a later interpolation. The fact
that Y and M do not include the last paragraph may not be the proof that the last
paragraph is a later interpolation.

283 For HH, SYM read J.
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AN B F R B HUE TR IR BRSNS W R, Ak
%E%T&iiffrﬁékﬂifﬁ WAHBEERA, NREREA, B

RS T B B R B TR e

English Translation

The Siutra on the Cause of Erecting a Memorial Stipa

to the Bodhisattva for his Self-sacrifice for a Starving Tigress
as Told by the Buddha

Thus have I heard: Once the Buddha travelled to a large city,
*Vaidravanapila EB/PPKZE, in the kingdom of *Gandhira #2[E il
Bl. Under the shade of a rocky mountain to the north of the city, he
preached the Dharma for the sake of the king, his subjects, eight kinds
of beings including gods and snake-gods, humans and non-humans,
and he converted the people. The number of people led to the right
path was innumerable. When the preaching was over, the Buddha
smiled and his mouth emitted fragrance and light. The light had nine
colours, which illuminated the whole world and the fragrance also
spread in the same manner. Then, the great multitude of people saw
the light and smelled the fragrance, and all were greatly pleased. Then,
the rays of light circumambulated the Buddha seven times, and finally
re-entered him through his mouth.

Then Ananda, having adjusted his robes, knelt down with his
hands folded together and addressed the Buddha, “Now when the
World-honoured One shows miraculous signs, there must be a reason.
Great are the benefits that help to save living-beings from ignorance.
I truly wish that the Most Honored One among divine beings would
explain the reason.” The Buddha said to Ananda, “As you say, whenev-
er Buddhas keep silence yet show the signs, there is a great reason. Do
you want to hear it?” Ananda said, “Yes, the Most Divine One among
Divine Beings!”?” The Buddha related the following to Ananda:

284 SYM omit 3.

285 For £, T BAEH; YM E3gH.

286 Sh adds —&.

27 tian zhong tian KK is a translation of Skt. devatideva: Cf. Iwamatsu (1985).
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Nine eons ago, when there was no Buddha in the world, there
was a great kingdom called *Gandhamati#zFEEEF. The king’s name
was *Gandhasrifiz &/~ Fl, the queen's name was *Ksemamegha# /%
H 1%, and the crown prince's name was *Candanamatiffi {8 EE 42 (‘san-
dalwood heart’). The kingdom was large, rich and happy, with many
subjects. Men's lifespans were fifteen hundred years. The crown prince
was endowed with virtues. The kingdom was at peace; there were nei-
ther thieves nor plunderers; people lived in harmony without quar-
reling or fighting each other. The crown prince was merciful, bright
and endowed with wisdom. He was thoroughly learned in all kinds of
books and the ninety-six kinds of philosophies and arts. His deport-
ment was so perfect that there was no defect. Since his childhood he
always loved to give alms; he was ready to give away even his body, his
life and his whole riches. He cherished all living beings, as one loves
his own children. His great mercy was widespread, and his impartiality
was incomparable. In addition, he was dutiful to his parents and well
mannered.

At that time, his father, the king, had a scenic garden con-
structed not far from the capital for the use of the crown prince. The
garden was as large as eight leagues lengthwise and crosswise. There
were rows of various kinds of trees bearing flowers and fruits, homes
to rare and uncommon birds. It was pure and beautiful. There were
brooks and bathing ponds throughout the garden. In the ponds, there
were always blue, red, white lotuses and white water-lilies blooming.
There were also other variegated re d and white lotuses. Peacocks,
ibises, herons, and pairs of ducks were playing in them. The garden
was refreshingly cool, fragrant and pure; its beauty was unassailable.

At that time, the crown prince, together with all the kingdom's
ministers, officials of all ranks, the crown princess, and ladies-in-wait-
ing, guarded in front and back, went out to visit the garden and en-
joyed it there for some time. After spending a week, he got back in
his carriage to return to the palace. At that time, there were in the
kingdom's territory the poor, the old and lonely, and sick people in-
flicted with all kinds of diseases; having heard that the crown prince
was leaving and returning to the capital, all came to both sides of the
road and stretched their arms towards the crown prince. When he saw
them, he gave all his ornaments and even the clothes he was wearing
on his body, all the gold and silver coins, carriages, elephants and
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horses; he gave all of them as alms to the people. When he reached
the capital's gates, there was nothing left to give, but there were still
many poor people, and he regretted that he had not enough to give
away to all around.

The crown prince returned to the palace, but, when he thought
of the poor people, he could not eat because of his sorrow. The king
asked the crown prince, “What worries you so?” The crown prince
replied, “When I went out to spend a pleasant time, I saw many poor
people coming to both sides of the road asking for what they needed.
Even though I gave alms with all the things I had with me, still it was
not sufhicient for everyone. That is why I am distressed. Now I wish
I could ask Your Majesty to take out the treasures in the storehouses
and offer them to everybody in the whole kingdom. I wonder if Your
Majesty might grant me my wish.” The king said, “The kingdom's
storehouses have provisions for emergencies. It is not appropriate to
use them for personal needs.”

Upon hearing this, as the crown prince's plea turned out fruit-
less, his sorrow became twice as much as before. The crown prince's
minister, named Jaya [ HI, saw that the crown prince did not eat but
was in sorrow and grief, so he knelt down with his hands folded and
addressed the crown prince, “I, your servant, have ten thousands of
gold coins, which I respectfully offer to Your Highness to use it as
you please. I beg you not to grieve for the poor but to drink and eat as
before. If the coins are not enough, your servant shall sell his own self
and offer [that money] to Your Highness.” Then Jaya presented the
ten thousand gold coins to the crown prince.

The crown prince commanded his men to carry the money out
of the capital to give it as alms. However, even though he used up all
ten thousand gold coins, it was still not enough to reach all of the
poor. The men returned and reported to the crown prince, “The gold
coins were used up, but there are still many poor people.” Then the
crown prince ordered his ministers to examine his private treasury,
and again obtained ten thousand gold coins, with which he gave alms
to the poor people. Yet even this was not sufhcient. The crown prince
said to himself, “People's sufferings are only because they cannot get
what they want on account of poverty. Now I should sell my dear self
to save people from sufferings and to comfort them.” Having pondered
thus, he threw away his clothes ornamented with precious jewels, put
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on a commoner's old clothes, and secretly left the palace. He went to
another kingdom called *VidisaZ&427%.%® There he sold himself to a
Brahman and obtained a thousand gold coins. Using this money, he
gave alms to many poor people.

The Brahman made his new 'slave' pull a carriage into the
mountains, and made him cut firewood to sell it in the market. After
a long time of this work, when the slave again went to get firewood,
there, in the mountains he found one duan (a unit of length) of ox-
head sandalwood A*8HKEHH (gosirsacandana), which weighed one hun-
dred jin (a unit of weight).

At that time, the king of Vidisa suffered from leprosy since his
childhood. No medicine or spell could make the slightest difference
[to its symptoms]. Therefore the king said angrily, “What use are doc-
tors? For all kinds of diseases of mankind there are suitable medicines.
Why does my illness alone not receive any benefit from medicine?”
He ordered all the doctors to gather in the market place and beheaded
them.

There was one doctor, who bowed down and addressed the
king, “At this time it may be difficult to find the medicine that can
cure Your Majesty's disease. Although I have heard its name, I have
never seen it.” The king said, “What is the name of this medicine?”
The doctor replied, “Its name is 'ox-head sandalwood. ” The king said,
“One's karmas are various; some people have evil karmas; others have
good ones. A man of virtuous karmas just might happen to possess
that medicine.” He immediately issued an ofhicial notice throughout
his kingdom, which said, “If there is one who has this medicine, I will
divide the kingdom in half and with one half of the kingdom I will

purchase it.”

288 Vidiga (Peitishe 224235) is one of the places Fasheng visited on his travel in India,
today's Bilsa near Ujhani (= Ujjain). The name appears in the Fanfanyi FHHFE as a
citation from the Liguochuan FFEB{#, the now lost travel account by Fasheng: “Z&#2
Y. FEEPUHE” (Taisho no. 2130, 54:1039b22); siwei VI is an obvious mistake
for siwei VUit (the four intermediate compass directions): Compare with “FEiZ2 &
W, MemDUME, HEIREEEENL (v MEIAEFELERR)” in the Duoluoyeji % FEHERT
(Taishd no. 2707, 84:580b23). For the Fanfanyif3£75 and the Liguochuan FfE[E
{8, see Chavannes (1903) 411, fn.3 and 437; Ono (1931, 1936); Suwa (1958); Chen
(2004); Raghu Vira and Yamamoto (2007). Ono (1931) made it clear that the author of
the Fanfanyii is Baochan E{"& (495-528 CE), not Shingyd 1517 of Asukadera temple,
Japan. Chen does not refer to Ono (1931) and Suwa (1958), and so she retains the view
to attribute the work to Shingyo.
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Then, the Brahman called out the slave and said, “Although
you have been selling firewood for a long time, your earnings are still
meager. In this manner, you will never obtain any riches. The king of
this land has an illness, and now he will buy ox-head sandalwood for
the price of half his kingdom. You should take that sandalwood and
go. If you present it to His Majesty, he is sure to be very pleased. And
why should I not share this luck with you?”

So then slave crown prince took the ox-head sandalwood and
presented it to the king. When the king received it and rubbed it
over his body, his leprosy was immediately cured. The king was im-
mensely pleased. Every subject in the whole kingdom shared in his
happiness. He summoned the whole body of ministers to organize a
great alms-giving festival. He released prisoners and gave alms to the
poor. The people in both high and low ranks were in harmony and
happy. The king ordered his ministers to halve the palace, his subjects,
gold and silver, precious stones, money, grains and silk, male and fe-
male slaves, carriages, elephants and horses, cattle and sheep: he divid-
ed everything into halves. He made a hundred jeweled carriages and a
thousand horses decorated magnificently; he received the slave into the
capital with singers, musicians, incense, flowers, banners, flags, and all
kinds of drinks and food. Then the king invited him to sit together
with him on a jeweled couch, and entertained him with songs, music,

foods and drinks.

The king asked the slave, “You look to be endowed with auspi-
cious and majestic signs, outstanding in the world. For what reason are
you in such low circumstances? I wish to hear your story.” The slave
said, “Very good! If you wish to hear it, I will explain. As you have
surmised, originally I am not a slave. Have you ever heard of the king
of Gandhamati Kingdom having a crown prince named Candanamati,
who loves giving alms?” The king answered, “I have often heard his
name, but I have not yet met him.” The crown prince said, “I am that
person.” Having heard this, the king respected him even more and
said, “Why did you become a slave?” The crown prince replied, “I liked
to give alms. But, even though I used up all the riches of my kingdom,
they did not suffice the need; the poor people were still so many. My
true wish was not fulfilled and therefore I abandoned my kingdom and

sold myself.”

The king said, “One's fate is subject to the deeds in one's past
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lives. Those who practiced good deeds are rewarded with happiness;
those who did evil are subject to sufferings. Neither you nor your par-
ents can be held responsible. Why then should you abandon your king-
dom but that your great ambition made you put yourself in danger and
undergo hardships? This kind of thing is rare under the heavens. You
must have a different reason. I want to hear about your motive.” The
crown prince replied, “I originally made a vow to save all living beings,
and by practicing all the Perfections (paramitas), I wished for Enlight-
enment.” The king shouted “Excellent!”, and rejoiced extremely. The
crown prince addressed the king, “Now, on the occasion of my re-
turning to my own kingdom, I have a single wish. I hope you will not
refuse me.” The king replied, “What do you wish?” The crown prince
said, “T would like to receive the money and riches in the storehouses,
and with those I want to provide for the poor people, the solitary old
people, the handicapped and the weak who have all kinds of illnesses. I
want to give out alms for a full fifty days. The moral good produced by
this act will be shared with you.” The king said, “Very good! You may
use the riches as you like. Half of the kingdom granted to you as the
price for the medicine is the reward you have earned. I don't dare to
take it back.” The crown prince said, “Good! If you give me the riches,
I will respectfully return you my half of the kingdom. I like to give
alms. You should make your kingdom happy. Even though we both
have excellent characters, our aspirations are different.” The king said,
“Your act is generous and profound, which I cannot excel. When you
attain Enlightenment, remember to save me.”

The crown prince immediately sent an announcement through-
out the land saying, “If there are any who are poor, old and alone,
handicapped or weak, let them all come together.” Then the crown
prince ordered his men to open all the storehouses, take out all the
riches, and place them on an even ground, and gave alms to the poor
for a full fifty days. The poor people obtained wealth, and there was

nobody who did not rejoice.

At that time the crown prince suddenly removed himself and
left his own country, the entire body of ministers was surprised and
frightened, and, crying, they reported to the king, “Last night, the
crown prince suddenly disappeared, and we don't know where he is.”
The king, hearing these words, fell down off his couch and lost con-
sciousness. The queen, the crown princess, the ladies-in-waiting in
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the harem, and the ministers as well: there was no one that was not
surprised and puzzled. Being worried, grieving, and crying out loudly,
they ran out in all directions to look for the crown prince. The queen,
in fear of losing the crown prince, became anxious as if she had gone
mad. And together with the crown princess, the two, lifting up their
skirts and covering their hair, ran out of the capital and searched for
the crown prince to the east and to the west.

The king was afraid that the queen was so worried about their
son and so grieved that she might lose her life. Therefore, he, togeth-
er with the entire body of ministers, riding on their horses, left the
capital to search for the queen and the crown prince. Ten miles away
from the kingdom, in the empty swamp grasses, the king saw the
queen, accompanied by several attendants, beating her chest, wailing,
disheveling her hair, and with swollen eyes, searching for the crown
prince with her fingers in the grass thicket. The king saw this and
grieved even more. Holding the queen's hands in his, he shed tears
and, communing with her, he comforted the queen, “Our son is en-
dowed with virtues; he is affectionate, filial, and offers everything up
without regret. He has used up his riches to give alms, but they were
not enough to spread to all over under heaven. He always regretted
that he had nothing to give away. Now, our son must have left secretly
and gone to another kingdom in search of wealth to give as alms, or he
may have sold his own self to give alms widely. For now, let us return
to the palace together; do not be so worried. I will send messengers to
all the kingdoms to ask for news of our son's whereabouts. I will surely
persuade my son to return.”

The queen abused the king saying, “Because Your Majesty was
stingy and greedy; you cherished and begrudged your wealth, and did
not love your own son. Now what can wealth do for our son?” The
king replied, “I made a mistake before. But now, what is the use of re-
grets? For now, we should together return to the palace. I promise you
that we will not lose our son. Now I, myself, will go to search every-
where and I shall get our son's return.” The queen, with tears drop-
ping, said, “Now when I have lost my son, what is the use of my life?
I prefer to die here than to return in vain. Until I see my son, I will
have neither hunger nor thirst. Even if I become ill with any disease, I
do not care. Now, when we go back and guard the palace, upon what
can I rely?” And the crown princess, with her hair disheveled, cried out
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to the heavens, beat the earth, and searched in all directions, but she
did not see the crown prince. Hitting her head, swallowing tears, she
cried out to the heavens uttering, “O heaven and earth, sun and moon,
my father and mother, spirits and gods! If I committed any sins, I will
repent all of them. I pray you to let me see my husband immediately.”
Thereupon, the king forced his queen and the crown princess to climb
into the carriages, and they returned to the palace.

At the same time, the crown prince was far away in the foreign
kingdom. His eyes had tics, his hands twitched, and his legs often
shook; and his heart was so full of sorrow and fear that he looked as if
he had lost himself. Therefore, he asked to say goodbye to the king of
Vidi$a. The king ordered his ministers to outfit a hundred of jeweled
carriages and a thousand horses, and to give ten thousand gold and a
hundred thousand silver coins. The king had five hundred great min-
isters, each of whom presented the crown prince with ten thousand
gold coins and a hundred thousand silver coins. The king and the en-
tire body of his kingdom's population, ten million people altogether,
accompanied the crown prince up to the kingdom's border to see him
off. They held a great feast there, and rejoiced and thanked each other.
And there they parted.

The crown prince pondered, “Since I was a child, my legs have
neither shaken involuntarily nor have my eyelids had tics. Before I left
my kingdom, I did not bid farewell to my parents, so surely my parents
and their subjects at home are worrying and grieving. Now I should
go back speedily and let them know my whereabouts.” And again he
thought, “But the way home is long and far. It is impossible to reach
there immediately. I am afraid that, because of their deep sorrow, my
parents might lose their lives. In some way or other I should let my
whereabouts be sent to them quickly.”

Then, there was a crow who could speak human words well. He
talked to the crown prince, “Your benevolence is indeed unsurpassed;
your generosity is well-known. What worries you so? Whatever you
wish to do, I am ready to help you.” The crown prince replied, “I want
to entrust to you just one thing. I hope you will not fail.” The crow
said, “Give me the order!” The crown prince said, “I wish to send a let-
ter to my father, the king.” The crow replied, “You had better to hurry
up. Indeed, this is the right time.” The crown prince wrote a letter and
entrusted it to the crow. The crow, holding the letter in his beak, flew
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to the kingdom and placed the letter in front of his father, the king.

The king opened the letter and read it. Having learned the
whereabouts of the crown prince, he rejoiced exceedingly. Then he
stood up, entered the ladies' palace, and told the queen, “As I said to
you, I knew we would not lose our son. In a few days, we will surely
see him.” Having heard this, the queen became as one returned to life.
Clapping her hands, she cried out “Wonderful!” and continued, “May
the whole kingdom be peaceful and happy. May all our subjects obtain

what they wish, and may their lives be immeasurably long!”

At that time, the entire body of ministers, vassals, men and
women, adults and children throughout the whole kingdom heard
of the crown prince's home-coming, and all shouted out cheers. The
king, then, together with tens of millions of retainers, majestically
leading the carriages, went out to meet the returning crown prince.
Where the two roads met, the crown prince saw his father. He de-
scended from his jeweled carriage, and, after having bowed down at
the feet of his father, the king, said respectfully, “My behaviour lacked
of filial piety; I did not humbly venerate holy gods but put the whole
kingdom in alarm. I humbly ask for your forgiveness.” The king said,
“Very good!” As father and son met each other, sorrow and joy alter-
nating in their hearts, they turned round their carriages and went back

to the palace. In the whole kingdom, all the people were delighted.

In distant countries poor beggars heard that the crown prince
had returned and that he had obtained abundant riches. They all came
from afar to visit the crown prince to receive alms. The crown prince
had his men load carts with money and goods, and gave alms to the
poor people in the plaza at the top of the main road every day for a
year without interruption. All the people coming from all directions
obtained what they needed. Then the king, his father, and the minis-
ters said to the crown prince, “From now on, you may go and use the
precious riches in the kingdom's storehouses for whatever is needed.
Do not doubt yourself; the merit of alms-giving is revered everywhere.
If enemies and wicked people hear of the crown prince's virtue, they
will practice good deeds on their own accord.”

In those days there was an ascetic named *Virya 54f, who
was possessed of the five supernatural powers, living in a large cave
on this mountain (i.e. mountain under which the Buddha gave this
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sermon), together with five hundred disciples. He led a virtuous life,
practiced meditation, and sought Enlightenment, wishing to save all
living beings from suffering. He converted all the people under heaven
and encouraged them to practice good deeds. The crown prince, Can-
danamati, taking various kinds of tasty foods and drinks, went up the
mountain and made offerings to those ascetics. At this time, the mas-
ter of the ascetics (i.e. Virya) blessed the crown prince, and preached
the Dharma for him. The heart of the crown prince was filled with
joy. He wished for Enlightenment,” and did not want to return to
his kingdom. When he recalled the palace, it appeared to him to be a
hell; wives, children and relatives seemed to chain him down. When
he contemplated the pleasures of the five sense-organs, they seemed
hellish to him. Having thought thus, he then removed the ornaments
and the clothes that had adorned his body. These, together with his
carriages, horses and attendants, he handed over to his ministers and
ordered them to go back to the kingdom.

Thereupon the crown prince put on deerskin garments and
stayed on the mountain. Following the master, he learned and studied
various philosophies and sciences. Meanwhile, the crown prince's min-
isters returned to the kingdom and reported to the king, “The crown
prince went up the mountain and venerated the ascetics. He stays there
to study and is not willing to return to the palace. When he masters
all the scriptures and spells (mantra), he will certainly return on his
own accord.” The king said, “What a pity! If people in the world beget
sons, they are happy for this reason. They can rely on their sons when
they get old; this benefits kingdoms and removes any worries. Howev-
er, although I begot this son, I always have sorrows. I wish for neither
wealth nor esteem; I do not need relatives. What way is there to deal
with this worrisome son?”

Then he summoned all his ministers and made them discuss
this matter. The ministers respectfully said, “The crown prince loves
the right path, not indulging in worldly prosperity. His intent lies in
the hope of attaining Enlightenment. He may never come back to
the kingdom. In order to know whether this is true or not, the king
should send messengers to ask his intentions. It is suitable to find out
whether he will surely not return.” The king sent this message to the
crown prince and asked, “Now I wait for my son like a thirsty man

2 The original word wuwei % literally means the mental state free from any
bonds; an equivalent word for Enlightenment.
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thinking of drink. Why do you stay in the mountains and not come
back? Now the queen and the crown princess wipe their tears away
and cherish their hopes. Do not allow cries and anguish to arise every-
where. The duty of a son is to comfort his parents; please do not make
us worry. Be sure to come back with the messengers.”

The messengers received the order and reported the king's mes-
sage to the crown prince as they had been told. The crown prince
replied, “All things are impermanent, and no forms are eternal. Even
families living in happiness get separated [someday] and then there is
suffering. Since our lives depend on destiny, we have no control over
them. Impermanence prevails. Even father and son cannot save each
other. Now I will seek Enlightenment. I want to save all living beings
from suffering. When I accomplish my aim, I will first save my father
and mother. Now this my place is not far. Now and then I can also
present myself before Your Majesty. This resolution is already firm.
Your Majesty should now make an arrangement to install a new heir
to the kingdom.”

This reply was brought back and they told the king in detail
what was said above. The king then summoned all the ministers and
installed a new crown prince. One day, the king had the queen, the
crown princess and the ladies-in-waiting, followed by attendants, go
up the mountain, carrying clothes and ornaments for the crown prince,
various kinds of tasty drinks and foods, incense, flowers, and musicians,
guarded in both front and back. Having arrived at the place where the
crown prince lived, they venerated the multitude of ascetics with the
food and so on, and then greeted the crown prince. The queen said,
“You cultivate grains to provide food against hunger. You dig a well to
quench your thirst. You erect ramparts to protect yourself from bur-
glars, to foster the young, and to look after the old. But as you do not
return home, my life is unfulfilled.” The crown prince knelt down and
said to the queen, “I have abandoned a householder's life, living on the
mountain, and changing my appearance and clothes. Such a mouth as
mine used to expel saliva is not suitable for eating food. Ascetics living
in solitude do not receive alms from the kingdom. My principles are
settled, and should not be altered. I would rather destroy my body here
than go back home. Mother, I wish you would go back immediately to
show yourself [before the king to inform this my resolve].”® At this,

2% The meaning of the original word, xiujin fE#1, is not clear for me. However, as #]
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the queen and the crown princess saw that the crown prince's resolve
was so firm that he had no intention of returning, and they went home
along the road, wailing with sorrow.

During this time the king could only hope that the queen had
persuaded the crown prince to return, and he went out of the capital
to receive her with all his ministers. But he saw just the queen and the
crown princess, with their hair disheveled, their heads shaking, beat-
ing their chests and wailing, coming home fruitlessly along the road.
The king became more disappointed. Among all the ministers and the
multitudes of people there was no one that did not shed tears. They
turned their carriages and went back to the palace. Thereupon the
king comforted the queen and the crown prince's consort, “That my
son loves the Path is rare in this world. To tenderly foster and save all
the living beings far and wide surely deserves reward. He is a treasure
of this kingdom, a man of extremely high caliber. Now he lives pleas-
antly on the mountain and so is cultivating his goal. Just leave him in
peace, and sometimes you might well meet with him. Furthermore,
now you are not far from him; you can send him drink and food; you
can exchange news, and so comfort yourselves.” Thereupon the queen
accepted the king's words and her grief found a little rest. From time
to time they sent carriers taking drink and food and various sweet fruit
and all kinds of tasty meals. They went to the mountain to venerate the
crown prince. In this manner, many years passed. The crown prince
also from time to time came down to visit his parents, and then he
again returned to the mountain and practiced austerity.

Below the mountain top there were precipices with a deep
gorge, at the base of which a tigress had newly given birth to seven
cubs. At that time it was snowing very heavily, and the mother tigress
had to spend many days with her cubs and so she could not hunt food.
Fearing that her starving cubs would freeze to death, she protected
them. The snow did not stop. The mother and the children suffered

means ‘to present oneself before [emperor]’, I translated thus. Cf. “EH ., AR
EHBRESHORE . NI E O, AT AR, BB RER
A=, HAERS, EEEIEIREIFE (Good sons, at that celestial palace there
are many indulgent beings; although they give rise of joyful mind toward Bodhisat-
tvas, they still adhere to sensual desires and do not want to resort to Bodhisattvas;
even though they present themselves before Bodhisattvas, they do not accept this fact,
but make this thought, 'Bodhisattvas are always there, so we, t00")” (The Dasheng
baoyun jing KIEEERS Taisho no. 659, 16: 262¢17-20).
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extreme hunger, and it seemed to be not long until they would die.
The tigress was so overpowered by the fire of hunger that she even
wanted to devour her own babies.

Meanwhile, the ascetics on the mountain saw this and they in-
vited each other saying, “Is there no one that will give his body away
to save the living beings? Now is the right time.” Hearing this, the
crown prince shouted out, “Excellent! My wish is fulfilled!” He went
to the edge of a precipice and looked far downward. When he saw the
mother tigress drape herself over the cubs to shield them from snow,
great empathy arose in him. Standing at the top of the mountain, qui-
etly he slipped into meditative absorption. Then he acquired the pure
cognition based on patience, that all things have unproduced nature.””!
He visualized all events in the past, innumerable eons back and also
the same in the far future.

Then he went back and said to his master and the five hundred
ascetics with whom he studied together, “I will now give my body
away. I wish every one of you to rejoice.” The master said, “Since you
began study, you have not yet spent many days, and your knowledge is
not yet broad enough. Why would you suddenly give your dear body
away?” The crown prince replied, “In one of my past lives I made a vow
to give my body away for a thousand times. I have already given my
body nine hundred and ninety-nine times in my previous lives. If I give
my body away today, it can fulfill the number of one thousand. For this
reason I will do this. I wish my master will rejoice.” The master said,
“Your aspiration is very excellent. No one can excel you. You will surely
attain Enlightenment earlier than I will. You will never be forgotten.”
The crown prince took his congé and left. Thereupon the great master
and five hundred ascetics, their eyes filling with tears, saw the crown
prince off to the edge of the mountain precipice.

21wy sheng fa ren TEAEZ, also written wu sheng ren JEAEZ, Ske. anutpattikadbar-
maksanti, is one of the most difficult terms to translate, since the Skt. ksanti means
only 'patience’, not 'cognition.' It is noteworthy that, in Chinese, ren 2. 'patience,
endurance' can be (and, is) regarded as an equivalent of ren @& 'cognition, recognition'.
For example, Mochizuki (1954-1958) s.v. M/ {558 mushobonin (5. 4835bff.) explains
this term as B BEEEEA O AZE U C2 279 5 Z =5 (this means that
[Bodhisattvas], having contemplated on the truth of the unproduced [nature] of the
dbarmas, clearly recognize this fact). As for the argument that this notion or idea may
be a new and core element the early Mahayanists introduced, see Schopen (2005), chp.

4, esp. pp. 125-139 and n.84.
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At that time a wealthy layman named *Pirna & [, accompa-
nied by men and women, five hundred altogether, carrying drink and
food, came up the mountain to pay his respect. When he heard that
the crown prince was about to abandon his body, he grieved and cried.
Then he followed the crown prince further and arrived at the edge of
the mountain precipice. There, the crown prince made a great vow in
front of all the people saying, “Now I abandon my body to save the
lives of the living beings. With this meritorious deed I shall attain
Enlightenment speedily, shall acquire an adamantine body,?* and shall
be forever pleased in my pure unconditioned existence. I will save those
not yet saved, will enlighten those not yet enlightened, and will ease
those not yet eased. Now this body of mine is impermanent; it is a
place where all poisons of suffering accumulate. This body is impure;
from the nine orifices overflow bodily fluids;*** four snakes of the four
gross elements sting and bite there.”” Five bandits with drawn swords
chase and injure.”” Such a body is not worth regaining. Tasty meals,
delicacies and pleasures of the five organs entertained this body. So,
after death, it will not enjoy any good reward, but it will fall into the
hells and suffer immeasurable tortures. Human bodies are indeed only
to be tormented and not to gain pleasures.”

The crown prince variously reproached his body and all its
faults. Then, again he made a vow saying, “Now I will save the starving
tigress and her cubs with my flesh and blood. Afterwards, with my
remaining bones, my parents will certainly erect a stiipa. They will
let all the people?” that have various kinds of illnesses caused by sins
they made in previous existences, and bad karmas, obtain decoctions,
or acupuncture and moxibustion treatment, without discrimination.
Those who come to the place of my stizpa and sincerely venerate it will
get cures within a hundred days regardless of the illness being light or
serious. If, indeed, my words are not vain, all gods should rain fragrant

292 Adamantine body: Ch. jingangshen 4[lll & ; Skt. vajrakaya. For detailed discussion
of this terminology and its importance as a notion of Buddha's embodiment, see Ra-
dich (2011).

293 The nine orifices are two eyes, two ears, two nostrils, mouth and two lower excre-
tory organs.

2% Four gross elements (Ch. SidalUK, Skt. catur-mababhbitas ) are earth, water, fire
and air.

2% 'Five bandits with drawn swords FLIK JIH' indicate the five aggregates, Ch. wuyun,
Ske. parica-skandbas. Cf. ‘B P& EEAW. IR ARTIH. B it
ITARARSEFRIA” (cthe Pinimu jingP2 JE RIS, Taish6 no.1463, 24:805c23-24).

2% Literal meaning is 'the bodies of all the living beings.'
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flowers.” Responding to his voice, all the gods rained coral tree flow-
ers, and the earth shook. Then the crown prince removed his deerskin
garments, and with them he wrapped his head and putting his palms
together, he threw his body off, down in front of the tigress. Thereup-
on the mother tigress could eat the Bodhisattva's flesh, and both the
mother and the cubs survived.

At that time, all the people on the edge of the precipice looked
far downwards and saw that the tigress devoured the crown prince's
bones and flesh violently. Their wails and great cries echoed in the
mountains. Some of them struck their breasts, fell and rolled on the
ground; some meditated; and some beat their heads and repented
[their sins] toward the crown prince. At this moment, all the gods
of the Pure Abode (Suddbavisa) Heaven, and God Indra, the four
god-kings of the four directions, the sun, the moon and so forth;
thousands of tens of thousands of gods all gave rise to the mind bent
on the unsurpassed Enlightenment. They venerated the crown prince
by singing songs, playing music, burning incense, and sprinkling coral
tree flowers. Then they shouted out, “Excellent, Bodhisattva! Before
long from now you will sit on the seat [of Enlightenment].” They
thrice shouted these words and then each of them returned to his own
celestial palaces. In all of the five hundred ascetics' hearts there arose a
desire for unsurpassed right and true Enlightenment. The great master
of the ascetics also attained the pure cognition based on patience, that
all things have unproduced nature.

The next morning, as usual, the king and queen sent messen-
gers with drinks and food. They went up the mountain to entertain
the crown prince and arrived at the rock cave where he had always
lived. They saw only the bed, deerskin garments, an umbrella, a bowl,
a cane, a water pot, and a bathing jar that were all in the room, but
did not see the crown prince. They asked people all over, but no one
replied. They just saw the ascetics weeping in groups of fives or tens,
facing each other. They went to where the great master was, but saw
the master sitting, holding his cheeks in his hands, tears filling his
eyes, and moaning. They questioned all around, but nobody dared to
answer. The messengers were frightened. Then they gave alms to all
the ascetics, drinks and food. They ran back and told the queen in
detail what is mentioned above

The queen said, “You did not see my son, but saw the ascetics; is
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it true?” They replied, “We just saw the ascetics weeping in the groups
of fives or tens, facing each other.” The queen said, “It's a sign! My
son must have died.” She beat her chest, cried loudly and rushed to see
the king. Having heard this, the king fell from his couch and fainted.
All the ministers and a great many people came together to the sides
of the king. They bowed down and comforted him saying, “The crown
prince is on the mountain; we have not yet examined whether it is false
or true. For what reason do you wail? We wish the king to calm down
for a while.” Thereupon, the king, the queen, the crown princess, the
ladies-in-waiting, the ministers and the officers, lifted up their skirts,
and, with bare feet, rushed up to the mountaintop.

At that time the wealthy layman, Parna, was on his way down
and said to the king, “Yesterday, the crown prince threw himself down
into the gorge and with his flesh fed a tigress. Now only the remain-
ing bones are left, ruined on the ground.” Thereupon he led the king
to the place where the crown prince's remains were. The king, the
queen, the crown princess, the ladies-in-waiting, the ministers and
the officials cried and wailed so loudly, that it made the mountains
and the ravines tremble. The king and the queen fell on the crown
prince's remains, and as if their hearts were cut asunder, they writhed
in agony and fainted. The princess held up the crown prince's head,
and, combing his hair, broken-hearted, she wailed, choked with tears,
saying, “How short-lived! You are dead, my darling! From today on, I
cannot see you again forever. I would rather that my body be broken
into dust and powder. May heaven not let me stay alive now! Since the
crown prince has died, I have no use for my life.”

Then the ministers said to the king, “The crown prince prac-
ticed alms-giving and made a vow to save all living beings. Perhaps evil
spirits will not occupy him. Before the body decomposes, it may be
better to perform the funeral ceremony.” Thereupon, they collected
the remaining bones and left the mountain. On a place of even ground,
they piled up fragrant sandalwood and other various kinds of fragrant
wood, and with all kinds of incense, butter, umbrellas and banners
they cremated the crown prince. Then they took out the bones and put
them all into a jeweled casket. Thereafter, they erected a seven-jewel
stipa and placed them inside,” and ornamented the stizpa with many

297 According to the Da zhidu lun KXA&Eqm, “TIEE, &, iR, BIRIB, FEE, BEE,
B34, FREIX (seven kinds of precious substances are gold, silver, lapis lazuli, crystal,
cat's eye(?), agate, and red pearl)” (Taisho no. 1509, 25:134al-2). There are other
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kinds of precious objects.?”® The four sides of the sziipa were ten miles

(l)) in length and breadth. It was furnished with the rows of vari-
ous kinds of flowering and fruit-bearing trees, and with fountains and
bathing ponds; they were extremely pure and serene. The king ordered
four sorts of musicians to venerate and entertain the stipa always, day

and night.

The Buddha said to Ananda, “The crown prince at that time
was L. The father, the king, at that time is now my father, Suddhoda-
na; the queen at that time is my mother, Maya; the crown princess at
that time is now Gopi; the minister, Jaya, at that time is now Anan-
da; and the great master of ascetics on the mountain at that time is
[Bodhisattva] Maitreya. The king of Vidisa is Nanda. The Brahman
at that time is now Rahula. Bodhisattva Maitreya had, from the past
time, always been my teacher. Since I gave alms without sparing my
life, and as I saved the living beings, I have gone ahead of my teacher
for far more than nine eons, and now have become a Buddha and
save living beings limitlessly.” When the Buddha preached thus, gods,
snake-gods and humans, eighty-four thousands in total, all of them
made up their minds to pursue the most supreme right path. Eight
thousand monks extinguished their worldly desires, and, having been
released from all bondages, became arbats.””” The king, the ministers,
the gods, the snake-gods, and the spirits listened to the Buddha's ser-
mon, and they all rejoiced extremely, and, having venerated the Bud-
dha, went back to their homes.>®

Then, having heard the Buddha's sermon, the king [of

enumerations found in other sitras; for example, “& GEE, —4, R, =IKBIiTH
(vaidiilya, lapis lazuli), DY 2222 ¥ B YL (see BHSD s.0. musalagalva, sapphire or a kind
of coral?; cf. PTSD s.v. masaragalla), FiEVRESYEE (asma-garbha emerald?) , N
PRIRER. SRR &R HA R IR, BERBE AR A AR ITER. EAREIHGR D (Ske. 2)” (the
Fodijing lun fHI#E5, Taisho no.1530, 26:293a13-16). Cf. Lamotte (1981) 1. pp.
598-599 and p. 598, fn. 2.

298 zhongzhong baowu er zhuangjiao zhi TEFEELY) M #4522 : Exactly the same phrase
appears in Kumarajiva's translation of the Lotus Sitra: “BiRFHIA LEIHES ... 1t
Hug AL 22 o, FEAREE ) 1T AR 27 (Taisho no. 262, 9:32b17-19) = Jaanagup-
ta's version with HE4% instead of HEM (Taishd no. 264, 9:166c29-167a2). Obviously
zhuangjiaoftH/HEAR is a synonym of #E#% meaning 'to decorate, to ornament'.

2% yingzhen IR is one of the Chinese translations of Skt. arbat, meaning 'a worthy
true one', saint of the highest of four stages, free from any bonds.

300 See fn. 282 above. According to Fujimoto (1996), FHA indicates Khitan Trip-
itaka, corresponding tofHBIA in Sugi“FH's Goryeoguk sinjo daejanggyeong gyo jeong
byeor rog e B E T R TEGR A IE B 6%
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Gandhara] had a great stiipa erected at the place and named it “the
Stiipa Commemorating the Bodhisattva's Throwing his Body to the
Starving Tigress.”

Now, at the present time, on the east side of the sziipa, there are
monks' apartments, a preaching hall and a cloister. There live always
five thousand monks and [lay people] venerate them with four kinds
of requisites. !

Fasheng (the translator of this sizra) saw at that time that peo-
ple from all countries who had illnesses of various kinds like leprosy,
mental diseases, deafness, blindness, or lameness in hand or foot, came
to visit this stipa. They burned incense, lit lamps, spread scented mud
on the ground, made repairs to and swept around the sziipa; and when
they bowed down and repented their sins, all the diseases were cured.
Immediately after the one that had come earlier left, the next one
came and did all in the same manner. There were always more than a
hundred people without distinction of rank, who all did everything in
the same way, and thus, there was no interruption.

The Sttra on the Cause of Erecting a Memorial Stapa to the
Bodhisattva for his Self-sacrifice for a Starving Tigress as

Told by the Buddha [ends.]

%01 sishi U5 Four kinds of requisites are food, clothing, bedding (i.e. dwelling place),
and medicines.
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